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Mathew	1:1-17:	The	Promised	King	

Politicians	like	to	make	promises,	don’t	they?	Big…crazy…promises.	Here	are	some	of	
the	more	outlandish	promises	candidates	have	made.	“If	you	elect	me…there	will	be	a	chicken	
in	every	pot1…we	will	return	to	normalcy2….we	will	stop	Diabetes,	Parkinsons	and	
Alzheimers3…we	will	put	a	colony	on	the	moon	by	20204…I	will	give	every	American	a	pony.”5	
Politicians	really	will	say	almost	anything	to	get	elected,	won’t	they?	And	I	didn’t	even	mention	
anything	from	our	last	election	cycle.	Many	candidates	carefully	weigh	public	opinion,	and	craft	
their	message	accordingly.	And	some	will	say	almost	anything	if	they	think	it	will	resonate;	
regardless	of	how	crazy	it	might	sound.	Teddy	Roosevelt	once	promised	never	to	run	again.6	
Isn’t	that	great?	In	this	nation,	we’re	accustomed	to	electing	leaders	who	say	what	the	public	
wants	to	hear.	No	one’s	campaign	slogan	is,	“slow,	arduous	change.”	Or,	“realistic	
compromises.”	No.	We	want	leaders	who	embody	our	hopes,	and	our	frustrations,	and	our	
aspirations.				

But	when	we	look	at	Jesus,	we	see	a	fundamentally	different	kind	of	leader.	It’s	clear	
that	Jesus	aspires	to	lead	the	nation	of	Israel.	But	he	seems	totally	unconcerned	with	public	
opinion.	And	Jesus	runs	–	in	a	sense	–	the	worst	presidential	campaign	in	history.	Think	about	
what	he	says	out	on	the	campaign	trail;	“I	did	not	come	to	bring	peace,	but	a	sword…”7	“"If	
anyone	wants	to	sue	you	and	take	your	shirt,	let	him	have	your	coat	also.”8	“Do	not	resist	an	evil	
person.”9	“Give	to	[everyone]	who	asks	of	you.”10	“If	anyone	wishes	to	come	after	me,	he	must	
deny	himself,	take	up	his	cross,	and	follow	me.”11	Jesus	is	a	public-relations	nightmare.	That’s	
why	his	disciples	–	who	often	act	as	his	self-appointed	campaign	managers	–	are	constantly	
questioning	him;	and	sometimes,	even	rebuking	him;	because	Jesus	says	things	that	are	jarring,	
and	even	offensive;	things	that	don’t	square	with	popular	sentiment;	and	that	don’t	resonate.			

And	Jesus	says	these	kinds	of	things,	because	he	didn’t	come	to	get	elected.	He	came	to	
rule.	When	he	speaks,	he’s	not	rallying	the	base.	He’s	announcing	what	his	reign	will	be	like.	
Jesus	did	not	come	to	establish	a	constitutional	republic,	or	a	new	religion;	or	some	pathway	to	
spiritual	enlightenment.	Jesus	came	to	establish	God’s	kingdom	on	earth.	Someone	has	said	
that	Jesus	didn’t	come	to	take	sides,	but	to	take	over.	And	Jesus’	kingdom	is	not	of	this	world.	In	
Jesus,	heaven	invades	earth;	and	God’s	kingdom	goes	to	war	against	the	kingdom	of	darkness;	
which	means	that	when	Jesus	arrives,	every	earthly	kingdom	is	put	on	notice;	because	every	
earthly	authority	will	be	ultimately	displaced	by	him.		

And	Jesus	declares	that	he	is	the	king	we	truly	need;	the	only	king	who	can	deliver	us	
from	evil,	remove	our	sin,	give	us	rest,	and	establish	God’s	justice	in	the	nations.	Jesus	is	the	
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king	people	need.	But,	he’s	not	necessarily	the	king	people	want.	To	the	Jewish	elites	of	his	day,	
Jesus	was	the	wrong	kind	of	King.	He	lived	in	the	wrong	place,	associated	with	the	wrong	kind	
of	people,	preached	the	wrong	kind	of	message,	promoted	the	wrong	kind	of	behavior,	
appointed	the	wrong	kind	of	leaders,	carried	out	the	wrong	kind	of	mission,	and	offered	the	
wrong	kind	of	redemption.	Jesus	was	not	the	king	Israel	expected;	or	even	wanted.	So	the	
Israelites’	great	challenge	was	to	decide	whether	they’d	try	to	conform	Jesus	to	their	image,	or	
conform	themselves	to	his	reign.		

And	that’s	our	challenge	as	well,	isn’t	it?	Will	we	remake	Jesus	into	our	image,	or	submit	
ourselves	to	his	reign?	Today,	Jesus	is	often	thought	of	as	the	friendly	member	of	the	Trinity.	
God	the	Father	may	seem	aloof,	or	distant.	The	Holy	Spirit	may	seem	mysterious,	or	just	plain	
weird.	But	Jesus;	he’s	the	approachable	one;	the	gentle	one;	the	one	with	soft	features	and	
feathery	hair.	He’s	always	carrying	a	kid	or	a	lamb	or	some	other	adorable	thing.	And	when	
people	speak	about	Jesus,	it’s	often	in	affectionate	terms;	Jesus	is	my	friend,	my	bridegroom,	
my	healer.	And,	of	course,	Jesus	is	all	of	those	things.	But	this	picture	of	Jesus	misses	
something;	something	that,	according	to	the	New	Testament	is	massively	important;	and	it’s	
this;	that	–	first	and	foremost	–	Jesus	is	a	King.	Now,	he’s	a	gracious	king;	a	compassionate	king;	
even	a	servant	king.	But	make	no	mistake,	he’s	a	king.	And	he	says	things	that	challenge	us	to	
the	core.	Jesus	isn’t	interested	in	compromise;	or	negotiation;	but	in	our	glad	submission;	which	
means	we	must	always	guard	against	domesticating	Jesus;	or	limiting	his	claim	on	our	lives;	
because	Jesus	reigns.		

And	perhaps	no	New	Testament	book	makes	that	point	more	frequently	or	forcefully	
than	the	Gospel	of	Matthew.	Over	the	next	year,	we’re	going	to	be	making	our	way	through	
Matthew’s	gospel.	And	we’ve	entitled	this	series,	“Return	of	the	King.”	Now,	in	case	you	were	
wondering,	yes,	we’ve	blatantly	stolen	that	title	from	J.R.R.	Tolkien,	who	wrote	a	book	by	the	
same	name;	the	final	book	in	this	famous	“Lord	of	the	Rings”	Trilogy.	Tolkien	was	deeply	
influenced	by	the	biblical	narrative.	And	in	many	ways,	his	story	parallels	the	Gospel	of	
Matthew.	In	Tolkien’s	tale,	a	man	named	Aragorn	is	the	true	King	of	Middle	Earth;	the	one	
destined	to	reign.	And	yet	he’s	rejected.	He’s	treated	as	an	outsider.	And	he	associates	with	
outsiders.	He	isn’t	the	king	anyone	expected.	Yet	he’s	the	king	Middle	Earth	truly	needed.	And	
similarly,	Matthew	says	that	Jesus	is	the	true	king	of	Israel	and	of	the	entire	world;	even	though	
many	of	his	contemporaries	rejected	him.				

Matthew	was	one	of	Jesus’	original	12	disciples.	And	it	appears	he	wrote	his	gospel	
shortly	before	the	Romans	destroyed	the	Jerusalem	temple	in	70	A.D.	He	writes	to	Jewish	
Christians,	who	were	living	in	a	Jewish	culture	that	had	largely	rejected	Jesus.	And	some	of	
these	believers	were	beginning	to	have	doubts.	They	were	asking,	“is	Jesus	really	the	one	we	
should	be	following?	After	all,	most	of	our	religious	leaders,	and	cultural	elites	have	rejected	
him.”	So	Matthew	writes	to	bolster	these	believers’	faith,	and	to	demonstrate	that	Jesus	truly	is	
the	Christ;	the	king.		
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Now,	when	we	hear	the	term	“Jesus	Christ,”	we	must	be	careful	not	to	misunderstand	it.	
“Christ”	is	not	Jesus’	last	name.	When	Jesus	went	in	for	a	physical,	the	doctor	didn’t	say,	“Ok,	
let’s	see	here…Last	Name:	Christ,	First	Name:	Jesus.”12	No.	“Christ,”	is	a	title.	It’s	the	Greek	
translation	of	the	Hebrew	word	“Messiah,”	which	means	“anointed	one.”	The	Jewish	Scriptures	
prophesied	of	a	coming	Messiah;	a	King	who’d	be	anointed	with	God’s	Spirit	to	accomplish	
God’s	mission.	The	Messiah	would	come	from	the	line	of	David.	He’d	sit	on	David’s	throne,	and	
defeat	evil,	and	establish	God’s	kingdom	on	the	earth.		

And	Matthew	labors	to	demonstrate	that	Jesus	is	that	king;	the	Christ.	And	more	than	
any	other	gospel-writer,	Matthew	shows	us	how	Jesus	fulfills	–	or	completes	–	the	Old	
Testament	story.	Matthew	cites	the	Old	Testament	54	times,	and	alludes	to	it	over	250	times.	
10	times,	he	says,	“this	[happened]	to	fulfill	what	was	written.”	When	Matthew	employs	that	
formula,	he’s	telling	us	that	Jesus	is	fulfilling	some	Old	Testament	prophecy;	or	some	aspect	of	
Israel’s	story.		

	Jesus	is	the	king	of	Israel,	and	the	world.	And	because	Jesus	is	king,	his	words	have	
absolute	authority.	And	therefore	they	must	be	obeyed.	Matthew	highlights	the	teaching	of	
Jesus.	In	fact,	he	structures	his	gospel	around	5	discourses;	5	sermons	that	Jesus	gave.	And	
Matthew	repeatedly	shifts	back	and	forth	between	Jesus	works,	and	his	words.	Jesus’	works	
establish	his	authority.	They	demonstrate	why	we	should	listen	to	him.	And	Jesus’	words	define	
his	kingdom;	they	show	us	what	life	under	his	authority	will	look	like.	And	Matthew	records	
Jesus’	teaching	not	simply	as	a	point	of	historical	interest.	He	does	it	for	the	sake	of	his	readers.	
He’s	implicitly	telling	his	readers,	“listen	to	Jesus.	Obey	him;”	because	Jesus	isn’t	just	a	good	
moral	teacher.	He	isn’t	offering	insights	for	living.	He’s	declaring	what	life	under	his	reign	will	
look	like.		

And	each	of	Jesus’	sermons	addresses	a	different	question	that	Matthew’s	readers	
would’ve	been	asking.	Greg,	our	Family	Pastor,	pointed	this	out	to	me.	And	I’m	shamelessly	
stealing	this	content	from	him	(thanks	buddy).	In	Matthew	5-7,	Jesus	gives	his	famous	“Sermon	
on	the	Mount.”	He	tells	us	about	Kingdom	Ethics;	about	how	to	live	under	his	reign.	In	this	
section,	Jesus	answers	the	question,	“how	should	Christians	relate	to	the	Old	Testament	Law?”	
In	chapter	10,	Jesus	teaches	on	kingdom	mission.	And	he	answers	the	question,	“how	should	
Christians	view	their	purpose?”	In	chapter	13,	Jesus	teaches	about	the	progress	of	his	kingdom.	
And	he	answers	the	question,	“how	should	Christians	view	the	world	prior	to	Christ’s	return?”	In	
chapter	18,	Jesus	teaches	on	kingdom	fellowship.	And	he	answers	the	question,	“how	should	
Christians	treat	each	other?”	Finally,	in	chapters	23-25,	Jesus	describes	the	timing	of	his	
kingdom,	and	he	answers	the	question,	“when	will	God’s	kingdom	be	fully	and	finally	
established?”Now,	Matthew’s	hearers	would’ve	wanted	answers	to	these	questions.	So	
Matthew	tells	us	what	Jesus	thinks	about	these	topics.	And	Matthew	is	implicitly	challenging	his	
audience	to	listen	to	Jesus;	to	submit	his	to	authority;	rather	than	to	the	religious	authorities	in	
the	surrounding	culture.			
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When	Matthew	writes	his	gospel,	Israel	had	been	without	a	legitimate	king	for	hundreds	
of	years.	And	now,	Matthew	is	declaring,	“a	king	has	finally	returned	to	take	David’s	throne.	It’s	
the	Messiah!	Not	the	Messiah	you	expected;	but	the	Messiah	nonetheless.	So	listen	to	him!”	
2000	years	later,	we’re	in	a	similar	situation.	We	too,	await	the	return	of	the	king.	The	Jews	
were	looking	for	the	Messiah’s	first	coming.	We	await	his	second	coming.	And	our	great	
challenge	is	to	keep	listening	to	King	Jesus;	to	keep	submitting	to	his	good	reign;	even	though	
it’s	counterintuitive;	even	though	it	doesn’t	always	make	sense.	Jesus	is	the	true	king.	But	he’s	a	
surprising	king;	a	king	who	doesn’t	conform	to	our	expectations.			

And	Matthew	highlights	each	of	those	points	in	his	introduction.	He	begins	by	showing	
us	that	Jesus	is,	indeed,	God’s	promised	king.	He’s	the	climactic	king.	And	yet,	Jesus	is	the	
compassionate	king.	Jesus	does	not	come	to	drive	out	Israel’s	enemies;	but	to	bring	in	outcasts.	
And	that	was	surprising.	Let’s	look	at	how	Matthew	begins	his	gospel.		“The	record	of	the	
genealogy	of	Jesus	the	Messiah,	the	son	of	David,	the	son	of	Abraham:	2	Abraham	was	the	
father	of	Isaac,	Isaac	the	father	of	Jacob,	and	Jacob	the	father	of	Judah	and	his	brothers.	3	Judah	
was	the	father	of	Perez	and	Zerah	by	Tamar,	Perez	was	the	father	of	Hezron,	and	Hezron	the	
father	of	Ram.	4	Ram	was	the	father	of	Amminadab,	Amminadab	the	father	of	Nahshon,	and	
Nahshon	the	father	of	Salmon.	5	Salmon	was	the	father	of	Boaz	by	Rahab,	Boaz	was	the	father	
of	Obed	by	Ruth,	and	Obed	the	father	of	Jesse.	6	Jesse	was	the	father	of	David	the	king.	David	
was	the	father	of	Solomon	by	Bathsheba	who	had	been	the	wife	of	Uriah.	7	Solomon	was	the	
father	of	Rehoboam,	Rehoboam	the	father	of	Abijah,	and	Abijah	the	father	of	Asa.	8	Asa	was	the	
father	of	Jehoshaphat,	Jehoshaphat	the	father	of	Joram,	and	Joram	the	father	of	Uzziah.	9	
Uzziah	was	the	father	of	Jotham,	Jotham	the	father	of	Ahaz,	and	Ahaz	the	father	of	Hezekiah.	10	
Hezekiah	was	the	father	of	Manasseh,	Manasseh	the	father	of	Amon,	and	Amon	the	father	of	
Josiah.	11	Josiah	became	the	father	of	Jeconiah	and	his	brothers,	at	the	time	of	the	deportation	
to	Babylon.	12	After	the	deportation	to	Babylon:	Jeconiah	became	the	father	of	Shealtiel,	and	
Shealtiel	the	father	of	Zerubbabel.	13	Zerubbabel	was	the	father	of	Abihud,	Abihud	the	father	of	
Eliakim,	and	Eliakim	the	father	of	Azor.	14	Azor	was	the	father	of	Zadok,	Zadok	the	father	of	
Achim,	and	Achim	the	father	of	Eliud.	15	Eliud	was	the	father	of	Eleazar,	Eleazar	the	father	of	
Matthan,	and	Matthan	the	father	of	Jacob.	16	Jacob	was	the	father	of	Joseph	the	husband	of	
Mary,	by	whom	Jesus	was	born,	who	is	called	the	Messiah.	17	So	all	the	generations	from	
Abraham	to	David	are	fourteen	generations;	from	David	to	the	deportation	to	Babylon,	fourteen	
generations;	and	from	the	deportation	to	Babylon	to	the	Messiah,	fourteen	generations.”	(vv.	1-
17).	Now,	let’s	be	honest.	If	you	want	to	grab	a	reader’s	attention,	this	is	not	the	way	to	do	it.	
Who	starts	a	book	with	a	genealogy?	As	one	commentator	says,	“this	is	hardly	an	electrifying	
way	to	begin	a	[story].”13	This	feels	more	like	good	bedtime	reading.	I	can	just	see	an	English	
professor	looking	at	Matthew’s	introduction,	and	then	writing	a	big	“X”	through	it.	“Re-write.”	
This	isn’t	riveting…at	least	not	to	us.	But	I	think	Matthew’s	original,	Jewish	readers	would’ve	
found	this	to	be	absolutely	captivating.			



5	
	

1. The	Climactic	King:	The	Jews	had	a	linear	view	of	history.	They	saw	history	as	a	story		
in	need	of	an	ending.	And	they	were	very	interested	in	lineage	and	ancestry,	because	they	knew	
the	Old	Testament	story.	In	Genesis	3,	God	promised	to	send	a	human	ruler	–	a	seed	of	the	
woman	–	to	crush	the	power	of	evil,	and	reverse	the	curse	of	sin.	In	Genesis	12,	God	said	this	
king	would	come	from	the	line	of	Abraham.	In	2	Samuel	7,	God	said	he’d	come	from	the	line	of	
David.	So	the	Jews	knew	who	to	look	for;	a	Son	of	Abraham;	a	Son	of	David;	a	King.	And	
Matthew	is	saying,	“look;	Jesus	meets	all	the	criteria.”	He	is	the	promised	king.	And	he’s	the	
climactic	king;	the	king	to	end	all	kings.	Matthew	underscores	this	point	at	the	both	beginning	
and	the	end	of	his	genealogy.					

First,	notice	that	Matthew	begins	his	gospel	with	the	phrase,	“a	record	of	the	
genealogy”	(v.	1).	That	phrase	could	also	be	translated,	“the	book	of	origins.”	That	exact	phrase	
is	used	twice	at	the	start	of	Genesis,	the	very	first	book	of	the	Bible.14	Genesis	is	a	“book	of	
origins.”	It’s	an	account	of	creation,	and	the	first	humans.	But	now,	Matthew	is	writing	a	second	
“book	of	origins”;	in	other	words,	a	second	creation	story.	Matthew	is	subtly	telling	us	that	
Jesus	will	usher	in	the	New	Creation.	He	will	bring	the	story	to	its	climax.	He	will	bring	heaven	to	
earth,	and	make	all	things	new.	He	will	redeem	the	whole	world.		

Second,	notice	how	Matthew	utilizes	the	number	“14.”	He	divides	his	genealogy	into	3,	
14	generation	segments.	So	why	“14”?	What’s	the	significance	of	that	number?	It’s	crucial	that	
we	appreciate	what	Matthew	is	doing.	He’s	not	simply	pointing	out	a	peculiar,	mathematical	
pattern.	He’s	not	saying,	“Hey	look.	Math!	Isn’t	that	cool?”	Technically	speaking,	there	were	far	
more	than	42	generations	between	the	time	of	Abraham,	and	the	time	of	Christ.	Additionally,	
the	three	time	periods	Matthew	lists	aren’t	even	roughly	equivalent	in	length.	There	about	
1000	years	between	Abraham	and	David.	There	are	about	400	years	between	David	and	the	
Babylonian	exile.	And	there	are	about	600	years	between	the	exile	and	Christ.	So	either,	
Matthew	is	really,	really	bad	at	math;	or,	he’s	not	making	a	mathematical	point,	so	much	as	a	
theological	one.	And	I	think	that’s	the	case.	In	the	Old	Testament,	authors	don’t	always	list	
every	person	in	a	genealogy.	Often,	they	only	list	significant	ancestors.	And	that’s	what	
Matthew	does.	And	he	structures	his	genealogy	in	sets	of	14;	because	he	wants	us	to	see	the	
theological	significance	of	each	set.	In	the	Bible,	“seven”	is	the	number	of	completion;	or	
finality.	There	are	two	sevens	in	each	segment.	So	Matthew	is	saying	that	each	of	these	time	
periods	comprises	“2	sevens;”	a	very	complete	segment.	And	in	a	sense,	Matthew	is	presenting	
the	plotline	of	the	Old	Testament.	Act	1	goes	from	Abraham	to	David.	This	is	a	time	of	
ascendance.	God	founds	the	nation	of	Israel	through	Abraham.	And	history	builds	until	the	time	
of	David,	who	is	the	prototypical	King	of	Israel.	He	ushers	in	a	time	of	prosperity	and	triumph	
for	God’s	people.	And	God	promises	to	send	the	Messiah	from	David’s	line,	and	says	he	will	be	
a	king	like	David.	That’s	Act	1	in	God’s	play.	Act	2	goes	from	David	to	the	exile.	And	this	is	a	time	
of	degradation	and	decay.	After	David,	Israel’s	kings	keep	getting	worse	and	worse,	until	there’s	
no	king	at	all.	And	the	people	are	taken	off	to	exile	in	Babylon.	That’s	Act	2.	Act	3	is	a	time	of	
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exile;	of	longing	and	expectation.15	Israel	is	exiled	to	Babylon.	And	eventually,	the	people	return	
to	the	land.	But	in	a	sense,	they	never	fully	return;	because	they’re	still	dominated	by	foreign	
powers.	They’re	not	free.	And	they	don’t	have	a	true	Davidic	king	reigning	over	them.	They’re	
still	estranged	from	God.	And	they’re	waiting	for	the	Messiah	to	come	and	overthrow	the	
nations,	bring	them	to	God	and	make	all	things	new.	That’s	act	3.	So	Matthew	summarizes	
biblical	history	in	three	sets	of	14.	Or…6	sevens.	Now,	if	you’re	a	Hebrew	reader,	a	story	can’t	
end	with	six	sevens.	That’s	not	a	complete	story.	There	must	be	another	scene;	you	need	a	
seventh	seven.	This	is	a	genealogy	–	and	a	story	–	that	lacks	an	ending.	And	that’s	Matthew’s	
point.	Jesus	is	the	one	who	will	bring	the	story	to	completion.	He	ushers	in	the	final	act	in	God’s	
play.	He	will	finally	end	Israel’s	exile	from	God,	and	make	all	things	right.		

2. Compassionate:	But	Jesus	will	do	this	in	a	totally	surprising	way.	The	Jews		
expected	a	Messiah	who	would	come,	and	drive	out	their	Roman	oppressors,	and	crush	the	
nations	to	establish	God’s	rule.	But	at	his	first	coming,	Jesus	doesn’t	come	to	judge,	but	to	save.	
He	doesn’t	drive	out	the	nations.	He	actually	brings	them	in	from	their	exile.	He	brings	outcasts	
home	to	God,	and	he	removes	the	shame	of	the	marginalized.	And	that’s	what	Matthew	is	
implicitly	telling	us	through	this	genealogy.	Now,	you	might	ask,	“Jeff	where	in	the	world	do	you	
see	all	of	that	in	this	genealogy?”	Well,	let’s	look	at	the	text	a	little	more	closely.		

In	the	ancient	world,	people	traced	their	ancestry	through	the	Father.	You	got	your	
blood	from	your	dad.	And	so	it	comes	as	no	surprise	that	Matthew’s	list	is	predominantly	male.	
But	it	isn’t	exclusively	male.	He	doesn’t	just	mention	dads.	Did	you	notice	that	he	also	mentions	
4	moms?	There’s	Tamar	in	verse	3,	Rahab	and	Ruth	in	verse	5,	and	then	Bathsheba	in	verse	6.	
Now,	occasionally,	Jews	mention	moms	in	genealogies.	So	this	isn’t	unprecedented.	But	notice	
the	women	Matthew	mentions.	He	doesn’t	highlight	Jesus’	connection	to	any	of	Israel’s	
matriarchs.	He	doesn’t	mention	Sarah,	or	Rebekah,	or	Leah	or	Rachel.	Instead,	he	mentions	4	
women	who	aren’t	Jews	at	all!	All	4	of	these	women	are	outsiders	to	Israel.	Tamar	was	a	
presumably	a	Canaanite.	So	was	Rahab.	Ruth	was	a	Moabite.	And	Bathsheeba	was	presumably	
a	Hittite,	like	her	husband.	So	each	of	these	people	were	outsiders	to	Israel.	They	were	outside	
of	God’s	covenant.		

Moreover,	each	of	these	women	had	a	stigma	attached	to	them.	Tamar	was	dishonored	
by	her	brother	in	law.	And	later,	she	deceived	her	father-in-law	into	sleeping	with	her	so	that	
she	could	conceive	children.	Rahab	was	a	prostitute.	Bathsheeba	committed	adultery	with	King	
David.	And	Ruth	was	a	foreign	woman,	living	in	a	brutal	culture.	Each	of	the	each	of	these	
women	was	in	a	vulnerable	situation.	And	some	of	them	committed	sins	of	a	sexual	nature.		

Now,	a	Jew	would	take	great	pride	in	the	purity	of	his	or	her	genealogy.	If	someone	
asked	you	to	recite	your	lineage,	you’d	be	sure	to	highlight	your	most	illustrious	ancestors.	“I	
am	Jeff,	son	of	John,	the	great	planter	of	churches,	teacher	of	Scriptures;	founder	of	Creekside;	
swimmer	of	pools…”	right?	Matthew	does	mention	Jesus’	connection	to	Abraham	and	David.	
But	he	highlights	Jesus’	connection	to	outsiders;	to	people	outside	God’s	covenant;	and,	to	
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people	who	–	at	one	point	or	another	–	had	a	stigma	attached	to	them.	So	why	would	Matthew	
identify	these	people	with	Jesus?	Because	Jesus	is	the	kind	of	king	who	identifies	with	these	
people.	The	Messiah’s	family-line	is	filled	with	outcasts.	And	this	prefigures	what	the	Messiah	
will	do.	He	will	build	a	family	of	marginalized	outcasts.	God	promises	Abraham	a	family	of	many	
nations.	And	he	promises	a	king	from	David’s	line	to	rule	the	nations.	And	Jesus	is	the	king	who	
brings	these	nations	in;	who	identifies	with	those	who	are	ashamed.	And	he	will	give	them	the	
honor	of	being	part	of	his	family.				

When	I	was	in	High	School,	we	had	a	fairly	well-defined	social	circle.	And	the	coolest	guy	
in	our	clique	was	Royce.	Royce	was	just	cool.	He	still	is.	He	was	handsome.	He	was	funny.	Girls	
liked	him.	School	came	easily	to	him.	He	was	an	incredible	athlete.	And	to	this	day,	I’ve	never	
seen	a	“candid”	photo	of	Royce.	He	always	knows	where	the	camera	is.	It’s	eerie.	The	man	
cannot	be	embarrassed.	Royce	had	public	honor.	In	today’s	terms,	we’d	say	he	had	social	
capital.	He	was	admired.	And	yet,	Royce	would	go	out	of	his	way	to	include	people;	people	we	
wouldn’t	naturally	have	included;	people	others	would	“forget”	to	invite.	He’d	reach	out	to	
them.	And,	in	a	sense,	Royce	shared	his	honor	with	them.	Once	those	people	were	associated	
with	Royce;	they	got	a	bit	of	his	stature;	his	privilege	in	social	situations.	And	in	that	way,	Royce	
reminds	me	of	Jesus.			
	 Jesus	has	honor.	He	received	glory	from	countless	angels.	He	received	eternal	honor	
from	his	Father.	But	he	leaves	the	glory	of	heaven.	He	comes	to	earth.	And	who	does	he	spend	
his	time	with?	Outcasts.	Pariahs.	People	who	live	in	exile.	Jesus	spends	his	time	with	the	least,	
the	lost,	and	the	last.	He	embraces	children.	He	gets	close	to	the	diseased;	to	people	who	were	
quarantined	from	society.	And	he	touches	them.	He	gets	close	enough	to	contract	their	
diseases;	so	that	they	can	contract	his	healing	presence.	Jesus	identifies	with	outcasts.	He’s	
numbered	as	one	of	them.	Jesus	comes	to	us	in	our	shame.	But	he	isn’t	ashamed	to	do	it!	The	
writer	of	Hebrews	says	that	Jesus	“was	not	ashamed	to	call	[us]	his	brethren”	(2:11).	Jesus	looks	
at	us	in	our	shame;	in	our	failure,	in	our	smallness,	and	says,	“I’m	happy	to	call	you	my	family;	
my	brothers	and	my	sisters.”	Jesus	identifies	with	us	in	our	shameful	condition.	And,	then	he	
takes	away	our	shame	on	the	cross.	And	he	gives	us	his	own	honor.			

One	of	the	consequences	of	shame	is	this	feeling	of	exile;	this	sense	of	estrangement	
from	others.	Shame	is	that	humiliating	feeling	of	exposure.	We	feel	outed.	Second,	we	feel	
defilement;	like	we’re	dirty;	unclean;	inferior;	small;	ugly.	And	then,	we	feel	exile.16	We	don’t	
want	people	to	look	too	close,	because	we	don’t	want	people	to	see	what’s	there.	And	maybe	
today,	that’s	where	you	are.	Maybe	that’s	one	reason	Mother’s	Day	is	hard.	You’re	ashamed	of	
the	fact	you	couldn’t	have	kids.	Or,	you’re	ashamed	of	your	own	mom,	and	her	failures.	Or	
you’re	ashamed	because	you	don’t	feel	like	celebrating	her.	Or	maybe	you’re	ashamed	of	your	
own	failures	as	a	mom.	You	just	feel	like	you	can’t	measure	up	to	this	impossible	standard.	
Jesus	is	a	king	who	comes	to	you	in	your	shame.	And	this	very	good	news.	

This	passage	is	particularly	good	news	for	those	of	you	who’ve	experienced	sexual		
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brokenness.	Did	you	notice	that	three	of	the	four	women	on	this	list	experience	some	form	of	
brokenness	in	this	area?	They	were	exploited	sexually,	or	sinned	sexually.	Justin	and	Lindsay	
Holcomb	research	sexual	abuse.	And	according	to	their	research,	1	in	4	women,	and	1	in	6	men	
will	be	sexually	abused,	or	exploited	at	some	point	in	their	lives.17	And	I	know	that	many	in	this	
room	carry	deep,	deep	wounds	because	someone	has	done	something	to	you;	that	thing	is	real,	
it’s	horrific;	and	it	can	be	a	consuming	reality.	And	in	response	to	being	disgraced,	we	can	act	
out	in	all	sorts	of	horrible	ways.	We	can	compound	our	shame	by	doing	shameful	things.	And	in	
response	to	this	shame,	I	can	do	one	of	two	things.		

On	the	one	hand,	I	can	try	to	heal	myself.	I	can	say,	“I’m	going	to	prove	that	I’m	not	
worthless;	that	I’m	good	enough;	that	I’m	not	dirty.”	I	can	try	to	pull	myself	up	by	my	
bootstraps.	I	can	resolve	to	prove	people	wrong.	But	what	happens	if	I	fail?	What	if	I	don’t	live	
up	to	my	expectations?	See,	if	I	fail	to	rise	above	the	effects	of	that	person’s	sin	against	me,	I	
might	create	a	snowball	of	shame.	I’ve	been	shamed	by	another.	Now,	I’m	ashamed	by	my	own	
failure.	And	now,	I’m	tempted	to	believe	the	lie;	the	lie	that	what	that	person	said	about	me,	or	
did	to	me	defines	me.	And	I’m	trapped.18	Self-help	isn’t	good	news.		
	 But	there’s	another	option;	I	can	look	to	Jesus	as	the	solution	to	shame.	Jesus	gives	me	
something	so	much	better	than	self-help.	He	gives	me	his	help.	Jesus	isn’t	a	king	who	sits	on	his	
throne	and	says,	“Try	harder.	Ascend	to	me!	Only	you	can	heal	you.”	Jesus	doesn’t	sit	on	his	
throne	telling	us	to	overcome	our	shame,	and	ascend	to	him.	No,	he	descends	from	his	throne,	
filled	with	compassion	for	us.	And	he	identifies	with	us	in	the	pit.	And	at	our	darkest	point;	
when	we	feel	ugliest;	most	vile;	most	despairing,	he	says,	“Now,	in	this	moment,	I	want	you.	I	
desire	you.	I	will	fight	for	you.	I	will	cleanse	you.	I	will	vindicate	you.	Before	you	prove	anything	
to	me,	I	will	prove	everything	for	you	and	make	you	worthy	of	my	love.”	The	love	of	Jesus	comes	
near	to	us	when	we	feel	vile	and	worthless.	Jesus	identifies	with	us.	He	experiences	shame,	
even	though	he’s	innocent.	So	he	can	empathize	with	us.	And	then,	he	dies	to	remove	shame.	
And	he	triumphs	over	it.	And,	as	Paul	says,	he	silences	our	accusers.	And	he	demonstrates	that	
the	perfect	and	holy	God	of	the	universe	desires	you	and	wants	to	know	you.	And	therefore,	
what	other	people	said	and	thought	and	did	to	you	was	a	lie.	It	doesn’t	define	you.	And	you	
don’t	have	to	live	in	shame.	You	aren’t	worthless.	You	aren’t	damaged	goods,	or	dirty,	or	any	
such	thing.	You	are	clean.	You	are	whole.	You	are	his.	There’s	outside	help;	that’s	the	mercy	of	
God.	And	that’s	good	news.		
	 And	here’s	one	practical	thing	I’d	say	about	this;	if	you	haven’t	dealt	with	the	wounds	
that	abuse	has	inflicted;	or	if	you	haven’t	dealt	with	ways	that	you	are	abusing	sex	in	your	own	
life,	Celebrate	Recovery	is	a	great	place	to	start	the	journey.	It’s	our	recovery	program	on	
Wednesday	nights.	And	we’ve	tried	to	create	a	culture	that’s	so	gospelized	and	gracious,	that	
there’s	freedom	to	start	talking	about	the	ugliest	things	in	our	lives,	and	get	the	help	of	Jesus.	
I’d	encourage	you	to	try	it	out.		
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The	scary	thing	about	following	Jesus	is	that	we’re	following	a	King;	and	a	king	can	make	
demands;	a	king	can	make	claims	upon	us	that	aren’t	up	for	negotiation.	And	so	there’s	a	
natural	fear,	“what	if	this	king	isn’t	good?	What	if	he	abuses	his	authority?	What	if	he	doesn’t	
have	my	best	interest	in	mind?”	And	that’s	why	it’s	so	crucial	for	us	to	remember	the	kind	of	
king	Jesus	is;	a	kind	King.	Before	he	makes	any	demands	of	us,	Jesus	comes	for	us,	lives	for	us,	
dies	for	us,	and	rises	for	us.	He’s	a	king	who	could	rightfully	demand	everything	from	us.	But	
before	ever	doing	that,	he	gives	everything	for	us.	And	that’s	a	king	worth	giving	your	life	for.	
Let’s	pray.	

2017	Creekside	Community	Church.	All	rights	reserved.	Scripture	taken	from	the	NEW	AMERICAN	
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Used	by	permission.
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