
Jonah	3:1-10:	The	Word	Does	the	Work	

Big	Idea:	God’s	word	of	judgment	and	salvation	elicits	repentance	

I.	Introduction:	Well	good	morning,	it’s	good	to	be	with	you.	Would	you	pray	with	me?	

A.	Prayer:		

B.	Tool:	Some	jobs	require	a	tool;	in	fact,	if	you	don’t	have	the	tool;	you	don’t	have	the	
ability	to	carry	out	the	job.	When	I	was	a	laborer	for	a	construction	company,	I	can	remember	
trying	to	break	concrete	with	a	sledgehammer;	and	it	was	really	fun	for	about	22	seconds.	And	
then.	But	then,	some	guy	would	come	by	with	a	jackhammer,	that	they’d	conveniently	
forgotten	to	take	out.	And	all	of	a	sudden,	breaking	up	concrete	was	delightful.		

	 Some	jobs	require	a	tool;	if	you	don’t	have	the	tool;	you	don’t	have	the		

(Phantom	tollbooth	illustration).		

	 What	will	bring	revival	to	our	city;	the	instrument	that	will	carry	it	out	is	the	word	of	
God.		

(Have	them	dream	with	you	about	the	city;	what	it	would	look	like	).	

If	we	want	revival	to	start	in	our	city;	it	must	start	within	the	church;	it’s	the	word	of	God	
penetrating	our	hearts.	

	

In	a	sense,	Jonah	misses	out	on	God’s	revival	because	he’s	not	repentant;	he’s	not	aware	of	the	
depth	of	God’s	mercy	towards	him;	and	so	he	won’t	rejoice	when	it	is	given	to	others.		

Jonah’s	entire	paradigm	of	God	is	determined	by	judgment;	think	about.	YHWH	says,	“go	to	
Nineveh.”	In	the	Old	Testament,	it’s	clear	that	God	holds	prophets	to	a	higher	standard.	To	
whom	much	is	given,	much	is	required.	And	the	prophets	are	given	direct	revelation	of	God.	
When	God	speaks	to	prophets,	he’s	speaking	to	them	audibly.	And	so	when	a	prophet	rebels	
against	such	clear	revelation,	they	typically	incur	a	much	stricter	judgment.	So	Jonah	simply	
assumes	that	God	will	act	that	way	towards	him;	he	flees	to	Tarshish,	and	yet	God	shows	him	
mercy.	And	now,	he’s	in	Nineveh,	he’s	proclaiming	a	message	of	judgment.	And	based	on	
Jonah’s	perception	of	God,	he’s	probably	pretty	pumped	to	be	preaching	this	message.	It	
sounds	like	a	message;	and	what’s	beautiful.	

	



Jonah	may	think	he’s	preaching	a	message	of	judgment,	but	he’s	actually	preaching	a	messag	of	
repentance!!	Important	to	emphasize	this	point;	the	ambiguity	of	the	word	“overturn”	is	part	of	
the	issue	here.	40	days…	God’s	word	contains	a	possibility	of	judgment	and	repentance.	God’s	
word	is	always	salvation	and	judgment;	will	you	throw	yourself	on	God’s	mercy.		

Criminals	don’t	escape	crimes	by	saying	“I’m	sorry.”	I’ll	really	do	better.	Restitution	still	needs	
to	be	made.	So,	if	God	grants	forgiveness;	it’s	an	evidence	of	his	mercy.	He’s	not	on	the	hook;		

There	are	four	ways	to	preach	this	passage;	

Speak	of	the	power	of	God’s	word	to	effect	transformation	

Speak	of	the	magnitude	of	God’s	mercy.		

Speak	of	the	nature	of	repentance.		

Speak	of	God’s	freedom.		

Repenting	and	relenting.		

Through	our	speaking;	God	speaks	his	judgment	and	his	mercy.	And	these	two	always	go	
together.		

This	passage	shows	the	potential	for	revival.	Here’s	where	revival	will	start…	

We’re	holding	a	powderkeg.	What	if	it	ignited…	

It	will	start	with	husbands	and	wives	saying…	

It	will	start	with	us	taking	the	initiative	and	repenting	for	God’s	sake…	

It	will	start		

God’s	kindness	leads	us	to	repentance.	

Need	to	refer	back	to		

What	scares	me	about	a	passage	like	this	is	that	I	can	relate	to	it;	I’ve	had	people	who	say,	“my	
life	was	changed	by	the	proclamation	of	the	word?”	But,	“was	my	life	changed	by	that	
proclamation	of	the	word.”			

What	is	happening	here;	what	is	this	teaching	us	about	God;	the	scope	of	God’s	mercy	is	hard	
for	us	to	accept;	particularly	when	it’s	extended	to	our	enemies.	But	that’s	exactly	the	point	of	
chapter	4	–	that’s	the		



Is	there	a	way	to	incorporate	all	of	these?	

God’s	sovereign	freedom	in	exercising	mercy.		

Pre-existing	beliefs	about	God	keep	us	from	being	transformed	by	God’s	word;	that	was	
certainly	the	case	for	Jonah.	Blindness	to	God’s	mercy	keeps	us	from	being	transformed.		

Jonah	is	an	agent	of	transformation;	but	he	isn’t	transformed.				

Quote	from	

	

A	gospelized	heart	is	one	that	has	been	tenderized	by	marinating	in	the	gospel;	and	if	Scripture	
is	not	a	word	of	judgment	and	salvation	to	you,	you	won’t	be	tenderized	by	it.	(Connect	this	to	
Jonah).		

It’s	the	identification	of	others	with	yourself.		

The	key	question	at	the	end	of	this	talk	should	be;	“Jeff,	if	this	is	what	the	word	of	God	can	do;	

	

The	word	of	the	Lord	isn’t	just	information	it’s	transformational;	it	makes	things	happen	in	the	
world;	the	voice	of	the	Lord	thunders	(Psalm	29).		

Think	of	an	example	of	a	person	who	had	a	really	bad	gospel	presentation;	and	it	still	worked.		

And	when	we	speak	the	word	of	God;	we	speak	with	the	voice	of	God;	the	word	of	God	is	God’s	
vehicle	of	mercy	to	the	world.	So	we	don’t	need	to	be	embarrassed	by	it.		

A	major	part	of	this	story	is	the	idea	that	nothing	can	stop	God’s	plan	to	be	merciful;	God’s	
word	of	judgment	and	mercy;	God’s	word	is	a	story	of	mercy	invading	a	space	of	judgment;	
that’s	the	primary	message	of	God’s	word,	and	you	need	to	grasp	the	sense	of	both	to	grasp	it’s	
transformational	character.		

Yes!!			

How	do	you	know	the	word	is	really	impacting	you;	look	at	the	fruit	in	your	life.		

I	had	my	wife	fill	out	this	survey;	we	do	a	marriage	diagnostic	each	year,	and	I	ask	her	some	
questions	about	how	I	can	grow	as	a	husband.	And	one	of	the	questions,	was	“what	would	
show	you	that	I	really	desire	to	be	like	Jesus?”	And	she	wrote,	“becoming	more	like	Jesus.”	
Which	was	awesome;	wanna	know	if	you	really	desire	something?	Look	at	the	fruit	of	your	life.	



If	the	ruit	isn’t	showing	up;	there’s	still	something	wrong	with	the	root;	so	I	need	to	go	back	to	
the	root	and	reapply	the	gospel	to	my	heart.		

Use	Nehemiah	sermon	for	this	part.	

	

Important	subpoint;	politics	is	downstream	of	culture	–	notice	how	little	power	the	king	has;	
he’s	even	referred	to	as	the	king	of	Nineveh;	I	think	this	is	a	rhetorical	jab;	the	king	od	Assyria	
doesn’t	even		

	

B.	

Textual Commentary: 

Jonah 3:1-10   

Now the word of the LORD came to Jonah the second time, saying, See 1:1.    

2 "Arise, go to Nineveh the great city and proclaim to it the proclamation which I am going to tell you." 

Interesting; God says, “cry against” Nineveh in 1:2. Now he has a message which he will give to Jonah. 
Compare Jonah 1:2   2 "Arise, go to Nineveh the great city and cry against it, for their wickedness has 
come up before Me." 

3 So Jonah arose and went to Nineveh according to the word of the LORD. Now Nineveh was an 
exceedingly great city, a three days' walk.  Three days’ walk = 60 miles; perhaps Jonah didn’t have to 
walk all the way through the city because the word outpaced Jonah.  

4 Then Jonah began to go through the city one day's walk; Why one day’s walk? What’s the difference 
between the one day and the three days? Does it underscore Jonah’s disobedience or the power of the 
word. and he cried out and said, "Yet forty days and Nineveh will be overthrown." Flood (40 days?) 
judgment?   

5 Then the people of Nineveh believed in God; and they called a fast and put on sackcloth from the 
greatest to the least of them. Parallel of chapter 1.   

 6 When the word reached the king of Nineveh, he arose from his throne, laid aside his robe from him, 
powerful symbolic action covered himself with sackcloth and sat on the ashes. Parallel of chapter 1 – just 
as the pagan men respond to God; so here the men respond to the word of the Lord. Also, the king is 
responding in the same manner the people are. Is he putting himself on their level???/  

 7 He issued a proclamation the king responds to God’s proclamation and issues his own proclamation 
and it said, "In Nineveh by the decree of the king and his nobles: Do not let man, beast, herd, or flock 
taste a thing. Do not let them eat or drink water. 8 "But both man and beast must be covered with 
sackcloth; why are the cows put in sackcloth? Does this just demonstrate the zeal of the people’s 
repentance? What’s the significance of this? Does it relate in any way to 4:11 where God speaks of the 
many animals in the city??  and let men call on God earnestly that each may turn from his wicked way 



and from the violence which is in his hands.  9 See parallel in chapter 1: Then the men feared the LORD 
greatly, and they offered a sacrifice to the LORD and made vows. (v. 16) 

"Who knows, God may turn and relent and withdraw His burning anger so that we will not perish."  10 I 
wonder if the “who knows” aspect of this relates in any way to the people’s understanding of the gods; 
that they are capricious; that their will can’t be known.   

When God saw their deeds, that they turned from their wicked way, then God relented concerning the  

calamity which He had declared He would bring upon them. And He did not do it. Interesting that the 
prophecy was not put in conditional terms, but categorical. So, why??? Is there an implicit condition in 
prophecies of disaster?  

Thoughts for Sermon: 

Alternative thought; this is a passage about the freedom of God’s mercy – the freedom of God’s mercy to 
the Ninevites; and the freedom of God’s mercy to Jonah. In each of these instances, one outcome is 
expected, but there’s a beautiful surprise. A surprise Jonah hates. 

Introduction: some jobs can be accomplished through sheer will power; some will require a tool.  

This is really a passage about the power of the word of the Lord. 

The message is simple.  

When we speak the word; we are speaking the words of God.  

Luther, “I ate and slept, the word did it all.” Do we believe that?  

Colossians 1:6 – the progress of the gospel.  

God saves us for obedience. When God delivers Jonah from the flood; he doesn’t say, “now you can do 
what you want.” Jonah’s way is still hemmed in. The same is true for us; God wants to give us freedom 
from sin. That’s freedom. Jonah is still reluctant.  

The story of China – being closed off to Missionaries. What happened? The word spread.  

Need to think of a good example of ambiguous speech in history (v.4); who has said something that could 
be interpreted in two different ways.  

You know the power of the word is getting to you when you repent like this; when the transformation is so 
thorough that you become convinced you need to change.  

 Thought,	I	wonder	if	the	story	of	Peter	and	Jesus	could	be	a	helpful	parallel	here.	Jesus	reinstates	Peter	
three	times;	and	then	says,	“you	follow	me.”	Jesus	doesn’t	keep	a	record	of	wrong.	He	begins	again.	

Include	the	chart	from	Youngblood,	39.	Show	the	relationship	between	parts	of	the	book.		

Something	on	the	dynamics	of	revival	might	be	cool	here.	What	does	revival	look	like	when	it	happens?	

What	we	know	from	the	broader	context	of	Jonah	is	that	the	least	repentant	person	in	this	segment	is	
Jonah!		



God	isn’t	on	the	hook	to	get	you	out	your	mess;	he’s	not.	And	if	he	does,	it’s	not	because	you	deserve	it;	
it’s	not	because	you’ve	taken	the	necessary	steps;	and	shown	repentance;	it’s	pure	mercy.		

It’s	the	knowledge	that	God	is	merciful	that	drives	us	to	repentance;	it	is	not	our	repentance	that	drives	
God	to	mercy.	That’s	key	for	us;	we	have	to	get	that	point	of	desperation;	because	we	can	still	barter	
with	God;	as	if	God	is	somehow	obligated	to	help	us	if	we	take	the	necessary	steps;	“God	if	I	do	this;	if	I	
do	that,	you	must…”	Uh	uh.	If	there’s	one	thing	Jonah	demonstrates	again	and	again	is	that	God	is	free	
to	be	merciful;	his	mercy	is	unconstrained.		

The	fact	that	God	is	responsive	to	our	repentance	is	itself	an	evidence	of	his	mercy.	We	don’t	exist	in	this	
transactional	relationship	with	God;	the	terrifying	thing	is	that	God	is	free;	he’s	unconstrained;	he’s	not	
obligated	to	fix	your	situation.	He’s	not	on	the	hook;	and	yet,	he	wants	to.	Oh	that	will	soften	your	heart;	
God	doesn’t	have	to;	but	he	wants	to;	but	often,	our	problem	is	that	we	aren’t	desperate	enough;	we	
aren’t	desperate	enough	for	mercy.	We	still	think	that	there’s	some	moral	calculus	that	God	must	play	
by,	“if	I	read	my	Bible	enough;	if	I	go	to	church	enough;	if	I….”	God	will.	No.	IF	that’s	the	case,	mercy	is	
no	longer	mercy;	grace	is	no	longer	grace.			

	

	 

Commentaries: 

Stuart:	

- Calls	this	section,	“a	new	beginning”	(481)	
- 3:1-3	constitutes	a	periscope	in	itself	(481)		
- V.1	–	the	repetition	with	v.	1	indicates	that	the	story	is,	in	a	sense,	starting	over	(482).	
- Jonah	is	back	where	it	all	started;	his	flight	has	no	effect	on	God’s	redemptive	purpose	(482).		
- V.	2	–	Just	as	Jonah	can	escape	God’s	call,	he	cannot	escape	God’s	message	–	“speak	to	it	the	

speech	that	I	will	give	to	you”	(482).	“He	must	resign	himself	to	the	fact	that	Yahweh	is	
concerned	for	Nineveh.”	(482)	

- Jonah	does	not	know	whether	Yahweh	will	spare	the	city	(482).	The	technical	ambiguity	in	1:2	is	
here	as	well.	He	is	being	given	a	tight	leash	on	his	verbal	freedom	(482).		

- V.	3	–	Jonah	sees	the	futility	of	disobedience.		
- “There	is	nothing	here	to	suggest	that	Jonah	liked	[his	calling]	any	more	this	time	than	the	first	

(483).		
- V.3b	opens	a	new	scene	(484).	
- The	decree	of	the	king	central	to	this	section	(vv.	7-9);	it	underscores	the	effectiveness	of	God’s	

word	to	reach	the	halls	of	power	(485).	
- The	fasting	of	the	animals	is	not	meant	to	be	funny	but	to	underscore	the	severity	of	the	

situation	(485).		
- Stuart	notes	connections	to	the	Sodom	and	Gomorrah	narrative,	with	a	proclamation	of	

“overthrow”	(v.	4)	and	in	the	charge	of	“violence”	(v.	8)	as	well	as	the	fear	the	pagans	have	of	



God	(see	Gen	20:11;	39:9;	42:18).	However,	there	are	also	links	to	Elijah-Elisha	narratives,	so	the	
connection	cannot	be	clear	(486).	

- Stuart	contends	that	the	“king”	under	consideration	here	is	Assur-dan	III	(773-756	BC).	This	
would	put	the	Ninevite	repentance	at	758	BC.	The	king	had	a	number	of		military	encroachments	
against	him,	unfavorable	omens	and	riots.	He	could’ve	seen	Jonah’s	preaching	as	an	omen	(486).	

- V.	3	–	Nineveh’s	importance	is	underscored	by	two	unusual	terms.	Both	“exceedingly	great”	and	
“three	days’	walk”	are	hapax	legomena	in	the	OT.	Thus	both	are	difficult	to	translate.	From	Josh	
10:2,	it’s	clear	that	the	term	“great”	can	refer	to	a	city’s	significance	and	not	just	its	size.	It	could	
be	that’s	a	correlation	between	size	and	significance	(this	is	certainly	the	case	in	4:11).	But	the	
point	here	is	that	this	is	a	city	God	is	concerned	about	(486-487).		

- V.3	–	Following	Wiseman,	Stuart	argues	that	the	term	“a	three	days’	walk”	refers	to	a	three	day	
visit;	meaning	that	a	city	of	this	importance	would	require	a	three-day	hospitality	protocol;	the	
first	day	was	for	visiting;	the	second	for	business;	and	the	third	for	return	(487-488).	If	this	is	the	
case	it	dispels	the	popular	notion	that	Jonah	just	sorta	ran	around	the	city	(with	bleached	white	
skin)	shouting	that	Nineveh	must	repent.	The	idea	is	that	Jonah’s	official	business	could	not	be	
accomplished	quickly	(488).		

- V.	4	–	Jonah	only	needed	to	preach	one	day;	either,	he	didn’t	need	to	get	very	far	into	the	city,	
or	he	didn’t	have	to	do	much	official	business,	before	the	word	began	to	do	its	work	(488).		

- V.	4	–	The	people	of	Nineveh	“beat	him	to	it”	–	they	preached	before	he	could	even	do	it.	Jonah	
wouldn’t	have	even	gotten	to	the	king	until	the	2nd	or	3rd	days.	Then	the	people	would’ve	
needed	to	consider	his	message.	None	of	this	happens	(488).	

- V.	4	–	The	Ninevites	respond	before	Jonah	can	even	finish	his	speech	(489)!	
- V.	4	–	There	are	three	ambiguities	in	Jonah’s	message:	(1)	it’s	not	clear	whether	Jonah	is	simply	

warning	the	enclosed	city,	or	the	entire	district;	(2)	it’s	not	clear	that	“40	days”	is	a	period	for	
repentance,	or	simple	the	amount	of	time	before	God	will	judge,	(3)	the	term	“overthrown”	is	
intentionally	ambiguous;	it	would	be	to	overturn,	or	it	could	mean	“change	of	heart”	(489).		

- V.	5	–	Stuart	notes	the	similar	eagerness	shown	by	the	sailors	in	1:16	(490).		
- V.	5	–	On	conditional	promises	see,	Jeremiah	18:7-8	(490).		
- V.	6	–	“even”	the	king	was	impacted	by	this	word	(490).	
- V.	6	–	See	491-492	for	Stuart’s	case	that	the	king	in	question	is	Assur-Dan	III.	Note	also	that	it	

wasn’t	customary	for	court	historians	to	recount	the	“failures”	of	various	kings;	or	their	
concessions	to	foreign	power.		

- Vv.	7-8	–	The	severity	of	the	Ninevites’	actions	is	seen	in	their	abstention	from	water	and	the	
wearing	of	sackcloth.	This	is	what	Jonah	feared	would	happen!	(492).		

- The	mention	of	a	decree	by	the	king	and	his	officials	underscores	that	this	was	a	consensus	
decision.	The	powers	that	be	intentionally	came	into	conformity	with	the	people	(493).		

- Fasting	and	uncomfortable	dress	were	intended	to	show	that	the	people	were	genuinely	
miserable	over	their	sin	(493).		

- V.	8	–	The	fasting	from	water	denotes	a	short,	concentrated	period	of	repentance.	Decrees	for	
national	mourning	were	not	uncommon	in	Assyria	(494).	

- V.	8	–	The	short-term,	intense	fasting	was	to	be	coupled	with	a	long-term	change	of	heart	(494).	



- V.	9	–	The	fact	that	God	is	referred	to	by	a	more	general	name	(elohim)	may	have	to	do	with	
Jonah’s	charge.	He	preached	exactly	what	God	gave	him	to	preach	and	the	message	was	simple;	
“40	days	and	Nineveh	will	be	overturned”	(494).	

- V.	9	–	The	first	4	words	of	3:9	parallel	Jonah	2:14	exactly	(494).		
- V.	10	–	“God	was	everything	Jonah	feared	(4:2)	and	the	sinful	city	hoped”	(495).		
- V.	10	–	This	verse	functions	as	a	coda	(much	like	1:16),	noting	the	ongoing	effects	of	Jonah’s	

message	(495).	
- Stuart	says	this	chapter	revolves	around	issues	of	contingency	and	divine	sovereignty	(495).		
- The	point	is	that	only	God	knows	the	answer	to	the	question,	“who	knows”	in	3:9	(495).	
- One	of	the	key	messages	of	the	book	of	Jonah	is	that	God	does	not	use	his	power	arbitrarily	or	

discriminatorily	–	His	character	shapes	the	use	of	his	power;	much	to	Jonah’s	chagrin,	who	
simply	wants	God	to	curse	the	nations	and	bless	Israel	(496).		

- See	Exodus	32:14	and	its	similarity	to	Jonah	3:10.	God	exercised	mercy	on	Israel.	And	the	
Ninevites	repent	as	fully	and	as	wholeheartedly	as	the	Israelites	ever	did.	Israel	only	repents	in	
this	manner	after	the	Babylonian	captivity	(Neh	9:1-3;	Ezra	10:1-17;	496).	Nineveh	is	
outrepenting	Israel;	perhaps	a	subtext	of	this	chapter??	(Stuart	calls	it	an	implicit,	yet	
impossible-to-ignore	comparison	that	permeates	this	chapter;	496).	

- Stuart	maintains	that	the	Ninevites	did	not	experience	“conversion”	so	to	speak,	as	they	didn’t	
turn	to	Yahweh	(496).	(My	thought:	However,	it’s	also	not	clear	in	the	text	that	they	didn’t	turn	
to	Yahweh.	Who	exactly	does	Stuart	think	they	were	repenting	to?	It	was	“God”	as	they	best	
understood	him,	right?	If	this	account	in	chapter	3	is	supposed	to	parallel	chapter	1,	then	it	
seems	we’re	to	read	both	as	conversion	stories;	that’s	the	point).		

Keller	

- Everything	here	is	partial.		
- You	don’t	have	to	be	eloquent;	“I’m	going	to	forget	something.”		

o Doesn’t	point	anything	out.		
o He	wanted	to	put	all	the	emphasis	on	the	judgment	(hmmm)…or	not.		
o This	is	a	proto-revival	–	you	see	grace	take	hold	of	lots	of	people	and	bring	them	to	faith.		

- Revival:	
o Nominal	Christians	get	converted.	
o Sleepy	Christians	get	empower;	the	gospel	takes	hold	of	them	and	they	get	new	

assurances	of	God’s	love.		
o And	when	this	happens;	outsiders	see	the	church	reaching	out	with	love	and	generosity	

they	hadn’t	seen	before.	The	church	itself	becomes	beautified.	Non-Christians	are	
attracted	to	the	new	beauty	they	see	in	the	church.		

o How	do	you	preach	so	that	all	that	is	happening?		
o Evangelistic	talk	–	how	do	you	do	this??	Scripture	gives	us	many	ways.		
o Genesis	32:22-32	–	Evangelistic	sermon.		

Alexander:	



- This	is	a	new	beginning	(130).	
- Slight	variance	in	wording	between	initial	call	(“cry	against”)	and	second	call	(“cry	to”);	this	

perhaps	prepares	the	reader	for	the	unlikely	turn	of	events	to	follow	(131).		
- The	events	in	vv.	4-10	are	recorded	with	remarkable	brevity.	Most	of	the	narrative	space	is	

devoted	to	getting	Jonah	to	go	to	Nineveh;	once	he	is	obedient,	things	fall	into	place	rapidly	
(132-33).	

- “Overturn”	can	mean	“turn	over”	(2	Kings	21:13),	but	it	can	also	means	“transform”	(Jer	13:23;	
133).	

- The	response	of	the	Ninevites	is	presented	here	in	terms	of	what	God	expected	from	his	own	
people	(cf.	Ex	14:31;	2	Chr	20:20)	but	frequently	did	not	received	(cf.	Num	14:11;	20:12;	Deut	
1:32;	2	Kings	17:14;	Ps	78:22;	A,	134).	

- Sackcloth	symbolizes	the	rejection	of	earthly	pleasures	(134-35).	
- Not	clear	if	the	king	is	responding	to	the	reaction	of	the	people,	or	the	power	of	God’s	word	

itself	(135).	Sackcloth	and	ashes	represent	human	frailty	and	worthlessness	(see	Job	2:8,	12-13;	
A,	135).	

- V.	8	–	note	that	outward	displays	of	repentance	were	accompanied	by	a	radical	change	of	heart;	
this	wasn’t	mere	religious	pretense	(compare	Isaiah	58:3-9;	136).	

- V.	9	–	once	again	pagans	acknowledge	God’s	absolute	freedom	to	judge	or	be	merciful	(136-37).	
Compare	with	1:6,	14.	This	is	the	hope	of	divine	mercy;	not	presumption	that	appropriate	
actions	will	guarantee	divine	pardon.	

- On	“repenting”	versus	“relenting”,	see	A,	137,	and	Jeremiah	18:7-8.	God’s	desire	is	not	to	
punish.	

- Just	because	the	Ninevites	repented	doesn’t	mean	this	was	longterm	change	of	behavior	(138).	
Ahab	repented	of	his	murder	of	Nabaoth,	yet	ultimately	became	one	of	the	most	evil	kings	in	
Israelite	history.		

Youngblood:		

- YHWH	doesn’t	simply	pick	up	the	commission;	he	reissues	it;	the	entire	sequence	starts	over;	it’s	
as	if	the	story	is	starting	over	again	(125).		

- 3:1-3	masterfully	creates	suspense;	there’s	a	prophetic	commission,	but	Jonah	is	silent;	what	
does	he	think	of	the	commission;	we	may	assume	he	is	fully	compliant;	but	it	will	become	clear	
in	chapter	4	that	this	is	the	obedience	of	resignation	(125).		

- Prophets	were	typically	judged	more	quickly	and	severely	precisely	because	of	their	special	
calling	and	privileged	access	to	Revelation	(Num	22:22-35;	1	Kgs	13:20-25;	Jer	23:23-40;	James	
3:1).	But	Jonah	presumes	on	this;	he	doesn’t	see	the	freedom	of	God’s	mercy.	God	is	teaching	
Jonah	something	through	showing	him	mercy;	Jonah	is	“judgment-obsessed”	–	the	entire	
paradigm	of	the	book	is	trying	to	teach	Jonah	something	about	mercy	(125).		

- The	tone	of	judgment	is	softened	in	the	second	proclamation;	there’s	no	mention	of	crying	
“against”,	no	mention	of	Nineveh’s	wickedness,	etc.	And	YHWH	is	more	adamant	about	Jonah	
proclaiming	exactly	what	YHWH	gives	him	(126).	YHWH	does	give	Jonah	a		“free	hand”	to	craft	
the	message	(126).		



- Peter,	“son	of	Jonah”	–	Matthew	16:22;	21:15-19.	The	apostle	of	the	second	chance	(Gundry	has	
argued	persuasively	that	this	reference	to	“Jonah”	is	not	simply	an	abbreviated	form	of	Peter’s	
father’s	name	[John].	Rather,	Jesus	is	deliberately	creating	a	pun.	

- The	point;	YHWH	patiently	waits	for	us	to	accept	the	call	to	participate	in	his	scandalous	mercy.	
He	did	with	Jonah;	he	did	with	Peter	(127).		

- 1:4-17	and	3:3-10	parallel	one	another	and	are	meant	to	be	mutually	interpreting	(128).	
- The	connection	between	chs	2	and	3	is	designed	to	make	the	point	that	a	person	like	Jonah,	who	

has	received	divine	mercy,	is	in	no	position	to	begrudge	its	extension	to	others	(128).	
- Youngblood,	131	claims	that	the	most	convincing	way	to	render,	“Nineveh	was	a	city	great	to	

God”	is	as	“belonging	to	God.”	Thus	the	writer	is	noting	that	YHWH	(not	Sennacherib)	is	the	
reason	for	the	city’s	greatness	(131).	The	point	is	that	this	is	YHWH’s	city	(131).	This	is	a	point	
that	Jonah	has	not	sufficiently	grasped.	

- “God’s	mercy	is	as	broad	as	his	sovereignty”	(132).	
- Jonah	acknowledges	the	scope	of	God’s	sovereignty	(1:9),	but	not	his	mercy	(132).	
- V.	4	–	Idiomatically,	we	may	translate	the	very,	“Jonah	had	just	begun	his	journey	into	the	city”	

(132).	
- V.	4	–	Youngblood	claims	that	Jonah’s	proclamation	“one	day	in”	underscores	his	reticence	to	

enter	the	center	of	the	city	(132).		
- V.	4	–	Youngblood	claims	that	Jonah	didn’t	relay	the	message	as	he	had	received	it,	since	he	

doesn’t	include	anything	about	the	message’s	divine	origin,	and	Jonah	gives	no	indication	of	
what	the	people	must	do	to	avert	God’s	wrath	(133).	This	seems	like	an	argument	from	silence	
to	me.		

- V.	4	–	40	days	echoes	the	flood	(Gen	6-9)	and	the	golden	calf	incident,	where	Moses	intercedes	
for	40	days	(Ex	34:28).	In	each	instance,	man	and	beast	alike	were	at	risk	(133).	

- V.	4	–	Youngblood	claims	that	Jonah	should	have	interceded	like	Moses	for	Nineveh	(134).		
- V.	4	–	The	40	days	can	represent	either	destruction	or	repentance.	
- V.	4	–	Youngblood	thinks	that	the	ambiguity	of	the	oracle	is	aimed	at	Jonah’s	recalcitrance,	

rather	than	Nineveh’s	(134).	Perhaps	Jonah	even	thought	that	he	was	prophesying	Nineveh’s	
demise!	

- V.	5	–	God	had	been	preparing	Nineveh	for	this	groundswell	of	repentance	(135).	
- V.	6	–	the	real	“overturning”	was	one	of	Nineveh’s	hierarchy	(136).		
- V.	6	–	The	message	gets	to	the	king	independently	of	Jonah;	this	may	indicate	that	Jonah	is	no	

longer	participating	in	the	proclamation	of	the	message;	or	the	author	is	highlighting	YHWH’s	
oversight	of	the	message	(136).	

- V.	6	–	The	reforms	reach	the	king	before	the	king	institutes	the	reforms;	very	uncharacteristic	in	
the	ancient	world	(136).	

- V.	6	–	Youngblood	claims	there	was	no	“King”	of	Nineveh;	this	is	rhethorical	device	to	diminish	
the	power	of	the	Assyrian	king	vis	a	vis	God.	He’s	a	vassal	before	YHWH	(136).	Good	parallel	in	2	
Kgs	1:3).	This	phrase	also	connects	to	“King	of	Sodom”	and	reinforces	Nineveh’s	connection	
Sodom	(136).		

- V.	6	–	When	God	brings	revival,	power	structures	are	brought	down	(137).		



- V.	7	–	Genuine	repentance;	a	renunciation	of	violence;	not	mere	religious	ritual;	not	magical	
practice	to	divert	divine	wrath	(137).	

- V.	7	–	why	does	the	Royal	proclamation	come	after	repentance;	to	demonstrate	YHWH’s	agency	
in	saving.	The	Royal	proclamation	is	an	effect,	not	a	cause.	Politics	is	downstream	of	culture;	the	
king	is	just	catching	up	to	what	YHWH	is	already	doing.	(138).	The	fact	that	the	king	issues	a	
proclamation	shows	that	the	city	is	corporately	repenting	(138).	Only	the	king	could	do	this.		

- V.	7	–	note	the	verbal	connection	between	the	cry	of	the	mariners	in	1:5b	and	the	“issuing”	of	
the	proclamation	in	v.	7;	parallel	accounts	of	the	nations	coming	to	know	YHWH	(138).				

- V.	7	–	the	“repentance”	of	animals	serves	to	underscore	the	fact	that	creation	is	more	compliant	
to	God	than		his	own	people	(139).	This	might	also	echo	the	flood	narrative,	where	animals	also	
need	to	be	spared	from	judgment	(139).		

- V.	8	–	Response	recalls	that	of	the	sailors	in	chapter	1	(139).		
- V.	9	–	The	king’s	response	demonstrates	that	he	acknowledges	the	freedom	of	divine	mercy.	It’s	

also	unprecedented	for	a	Gentile	to	utter	this	kind	of	message	(140).	Key	connection	between	
repenting	and	relenting.			

- V.	10	–	This	postscript	mirror	the	two	parts	of	the	pronouncement	by	attributing	three	actions	
to	God	that	mirror	the	three	prohibitions	and	three	commands	imposed	on	the	city.	Change	his	
mind	–	change	our	behavior.	Turning	from	wickedness;	turning	from	wrath	(140).		

- V.	10	–	It	was	not	their	rituals	that	caught	God’s	attention,	but	their	ethical	transformation	
(140).	

- V.	10	–	It’s	interesting	that	Nineveh’s	repentance	focused	on	attitudes	and	actions,	whereas	
Jonah’s	focused	only	on	sacrifices	and	vows	(2:9;	140).		

- V.	10	–	The	evil	that	came	up	before	God	(1:2)	has	now	been	turned	from	(3:10;	141).		
- Note	the	explicit	verbal	connection	between	Ex	32:14	and	Jonah	3:10	(144).		
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The	Word	Does	the	Work:	Jonah	3:1-10	
	

1. What	Jonah	Said	(3:1-4):	“Now	the	word	of	the	LORD	came	to	Jonah	the	second	time,		
saying,	2	"Arise,	go	to	Nineveh	the	great	city	and	proclaim	to	it	the	proclamation	which	I	am	
going	to	tell	you."	3	So	Jonah	arose	and	went	to	Nineveh	according	to	the	word	of	the	LORD.	
Now	Nineveh	was	an	exceedingly	great	city,	a	three	days'	walk.	4	Then	Jonah	began	to	go	
through	the	city	one	day's	walk;	and	he	cried	out	and	said,	"Yet	forty	days	and	Nineveh	will	be	
overthrown."	
	

	
	
	
	

2. What	It	Did	(3:5-10):	“Then	the	people	of	Nineveh	believed	in	God;	and	they	called	a	fast		
and	put	on	sackcloth	from	the	greatest	to	the	least	of	them.	6	When	the	word	reached	the	king	
of	Nineveh,	he	arose	from	his	throne,	laid	aside	his	robe	from	him,	covered	himself	with	
sackcloth	and	sat	on	the	ashes.	7	He	issued	a	proclamation	and	it	said,	"In	Nineveh	by	the	decree	
of	the	king	and	his	nobles:	Do	not	let	man,	beast,	herd,	or	flock	taste	a	thing.	Do	not	let	them	
eat	or	drink	water.	8	"But	both	man	and	beast	must	be	covered	with	sackcloth;	and	let	men	call	
on	God	earnestly	that	each	may	turn	from	his	wicked	way	and	from	the	violence	which	is	in	his	
hands.	9	"Who	knows,	God	may	turn	and	relent	and	withdraw	His	burning	anger	so	that	we	will	
not	perish."	10	When	God	saw	their	deeds,	that	they	turned	from	their	wicked	way,	then	God	
relented	concerning	the	calamity	which	He	had	declared	He	would	bring	upon	them.	And	He	did	
not	do	it.”	
	

	

	



For	further	thought	and	discussion:	

Getting	Started	

1. What	was	helpful	to	you	in	this	week’s	sermon?	What	didn’t	you	understand?	
2. What	tool	is	absolutely	essential	for	you	to	perform	your	job	(i.e.	you	couldn’t	do	your	

job	without	it)?	Why?			

Going	Deeper	

3. Read	Jonah	3:1-3.	Compare	and	contrast	this	scene	with	1:1-3.	What	is	God	doing	in	3:1-
3?	How	does	Jonah	respond	to	God’s	call?	Is	Jonah	repentant?	Why	or	why	not?	Can	
you	think	of	a	time	when	you	repented	partially?	What	happened	as	a	result?			

4. What	message	does	God	give	Jonah	(3:4)?	Why	is	the	word	“overthrown”	ambiguous?	
Why	is	the	mention	of	“forty	days”	ambiguous	(see	Genesis	7:4,	12,	17;	compare	with	
Exodus	34:28)?	How	might	have	Jonah	interpreted	this	message	(see	4:1-2)?	How	do	the	
Ninevites	interpret	it?		

5. How	does	God’s	word	impact	Nineveh?	How	do	we	see	the	power	of	God’s	word	in	this	
passage?	In	what	ways	does	the	Ninevites’	response	to	God	mirror	the	sailors’	response	
to	God	in	chapter	1?	How	do	the	sailors	and	the	Ninevites	(i.e	non-Jews)	contrast	with	
Jonah?			

6. What	does	this	passage	teach	us	about	the	relationship	between	human	repenting	and	
divine	relenting	(3:9-10;	compare	with	1:14;	see	also	Jeremiah	18:7-8)?		

Application	

7. If	God’s	word	is	this	powerful,	why	doesn’t	it	always	have	a	transformative	effect	in	our	
lives?	Why	–	according	to	the	book	of	Jonah	–	might	we	be	reluctant	to	preach	God’s	
word	to	others?	Jeff	mentioned	a	few	ways	we	resist	the	power	of	God’s	word.	Which	of	
these	are	you	susceptible	to?	Why?	How	can	we	cultivate	greater	receptivity	to	God’s	
word?		

8. What’s	one	thing	you	can	apply	this	week	from	this	passage?	

	

	

	

 

	


